




























































May	2004	and	4	 June	2004.	Even	before	 Şahin’s	 serial	 on	Troy	was	published,	 some	columnists	 started	 to	







(Powell	and	Shepard	2004),	 I	presume	Şahin	had	access	 to	 the	conference	paper.	Harper’s	paper	was	 later	














































































































































debates	 are	 indicative	 of	 the	 larger	 historical	 discursive	 repertoires	 in	 circulation	 in	 the	
contemporary	Turkish	national	public	sphere.	Whenever	archaeological	artifacts	or	sites	find	their	
way	 into	 media	 or	 into	 the	 lives	 of	 Turkish	 citizens,	 these	 discursive	 repertoires	 serve	 like	 a	
cognitive	 heritage	 box,	 from	 which	 various	 phrases,	 imageries,	 ideas,	 arguments,	 and	 rhetorical	
devices	 are	 selectively	 summoned	 to	make	 sense	 out	 of	 them.	 Through	 this	 very	 act	 of	 “making	





upon	 which	 the	 national	 unity	 stood	 for	 more	 than	 a	 century,	 to	 a	 stress	 test.	 Particularly,	 the	
stipulations	 challenge	 the	 mainstream	 formulations	 of	 Turkish	 identity	 and	 the	 hegemonic	
nationalist	accounts	of	history	in	two	aspects:	the	place	relegated	to	the	minorities	 in	history	and	
the	increasing	untenability	of	an	ethnocentrically	defined	unity	in	a	transnational	world.	One	of	the	
prevalent	 public	 responses	 such	 issues	 and	 tensions	 generate	 is	 the	 increased	 currency	 of	 the	
historical	 discourses	 that	 can	 offer	 an	 alternative	 to	 the	 strained	 hegemonic	 narrative.	 Anatolian	
























                                                          
19	The	analysis	of	TV	dramas	and	documentaries	fall	outside	the	perimeters	of	this	project	for	the	purposes	of	







analytic	 term	 discourse	 in	 the	 social	 sciences	 and	 humanities	 calls	 for	 the	 clarification	 of	 its	
meaning.	 Here,	 discourse	 is	 used	 as	 public	 conversations	 comprised	 of	 narratives	 regarding	 a	
particular	 set	 of	 spaces,	 issues,	 groups,	 and	 events,	which	 are	 circulating	 through	 various	 public	
media	 channels	 and	 institutions.	 In	 and	 through	 this	process	of	public	dissemination	 and	debate,	
these	issues,	spaces,	groups,	and	events	are	construed	as	‘subjects’	and	the	basic	assumptions	about	
these	 subjects	 get	 institutionalized	 and	 normalized	 and	 become	 a	 part	 of	 what	 is	 considered	
‘everyday’,	‘taken	for	granted’	and	‘common	sense’.	In	this	article,	such	narratives	and	assumptions	
pertaining	to	‘Anatolia’,	‘homeland’,	and	‘Turkishness’	are	examined	to	elucidate	the	ways	in	which	
relationships	 between	 the	 present	 and	 the	 past	 of	 ‘Anatolia’,	 among	 ‘its’	 histories,	 peoples,	 and	
cultures	are	constructed	and	circulate	through	public	narratives20.	As	such,	the	intention	is	to	turn	
the	analytic	lens	not	only	on	the	agency	of	the	readers	and	the	tellers	of	these	public	narratives	and	
their	 acts	 of	 representations	 regarding	 archaeology,	 but	 also	 on	 the	 capillary	 nature	 of	 the	
circulating	discourse.	Discourse	as	 such	 is	 generated	and	 transformed	 through	 those	very	acts	of	
























































































There	 are	many	ways	 in	which	 Anatolian	 Civilizations	 Discourse	 is	 crystallized	 in	 public	
images	 and	 narratives.	 Even	 in	 a	 cracker	 commercial	 for	 example,	 tenets	 of	 ACD,	 particularly	
territorial	kinship,	constitute	the	backbone	of	the	approach	to	history.	In	the	cracker	commercial	by	
Eti,	 a	 big	 and	 long	 standing	 food	 production	 company,	 a	 group	 of	 primary	 school	 students	 are	
visiting	 the	 Istanbul	 Archaeological	 Museum.	 The	 teacher	 is	 telling	 them	 about	 the	 history	 of	
Anatolian	Civilizations	in	general,	Lydians	in	particular.	She	emphasizes	that	many	‘firsts’	of	human	
history	 took	place	 in	Anatolia,	 in	 ‘our	 land’,	 and	 spread	 to	 the	world	 from	 there.	 She	 specifically	
mentions	the	Lydians	and	their	invention	of	the	coins.	In	the	meantime,	camera	focuses	on	one	of	
her	 students	 looking	 around,	 examining	 the	 statues.	 He	 is	 carrying	 an	 Eti	 cracker	 on	 the	 outer	
pocket	of	his	backpack.	He	is	oblivious	to	the	fact	that	statues	in	the	hall	come	alive	as	he	passes	by	
them	 and	 are	 following	 him	 with	 their	 eyes.	 They	 are	 interested	 in	 the	 cracker	 he	 is	 carrying,	
looking	at	 it	desirously.	As	 the	 teacher	goes	on	and	on,	 their	 impatience	grows.	Finally,	not	being	
able	 to	 bear	 it	 any	 longer,	 one	 of	 the	 Lydian	 statues	 becomes	 fully	 animated,	 smoothly	 pulls	 the	
cracker	 out	 of	 the	 students	 backpack,	 and	 gently	 leaves	 a	 Lydian	 coin	 in	 the	 boy’s	 pocket.	 The	
commercial	 ends	 with	 a	 slogan	 introducing	 the	 latest	 seductive	 addition	 to	 the	 “Eti	 Flavor	
Civilization”.		
By	 suggesting	 that	 its	 products	 are	 yet	 another	 contribution	 in	 the	 long	 chain	 of	 the	
discoveries	 and	 innovations	 Anatolian	 Civilizations	 introduced	 to	 the	 world,	 the	 company,	 Eti,	
presents	itself	as	part	of	a	national	and	civilizational	saga.	It	is	no	coincidence	that	the	company,	Eti	
is	 relying	 on	 such	 a	 discursive	 repertoire.	 It	was	 one	 of	 the	 institutions	 of	 the	 Turkish	 Republic	







Another	 example	 of	 a	 public	 representation,	 into	 which	 the	 historical	 assumption	 of	
territorial	kinship	and	other	motifs,	images,	and	narratives	from	ACD	are	incorporated	and	put	into	
public	circulation,	is	a	dance	show	called	the	Sultans	of	Dance	that	debuted	in	2001.	The	first	show	
the	 company	 staged	 with	 the	 same	 title	 gained	 tremendous	 and	 unprecedented	 popularity	 in	
Turkey	 in	 the	 summer	of	2001,	 attracting	 thousands	of	people.	The	entire	 summer	program	was	
sold	out	in	a	matter	of	weeks,	and	ever	since	the	shows	of	the	company,	each	one	a	variation	of	the	
initial	 show’s	 theme,	 generated	 commercial	 success.26	 The	 show	 in	 essence	 is	 a	 modern	
interpretation	of	Turkish	folk	dances	from	various	regions	of	the	country	collaged	into	a	narrative	
of	 Anatolian‐ness	 throughout	 the	 ages.	 The	 choreography	 is	 comprised	 of	 classical	 ballet	 and	
contemporary	 dance	 movements	 mixed	 with	 various	 regional	 folk	 dance	 repertoires.	 The	



































































































































































































leading	 figures	writing	 in	Millet	or	Anadolu	 such	as	Koşay	and	Arık	are	mentioned;	however,	 the	










crucial	 role	 of	 their	 identity	 as	 the	 first	 generation	 of	 Turkish	 archaeologists	 and	 their	 active	
engagement	with	the	archaeological	practice	go	largely	unnoticed.	Next	to	the	attention	paid	to	the	
impact	of	political	 ideologies	on	archaeology,	we	have	 little	on	 the	 impact	of	 the	educational	 and	
visceral	experiences	of	archaeologists	on	their	ideological	orientations	and	on	the	movements	they	




in	 light	 of	 the	 archaeological	 excavations	 also	 had	 the	 consequence	 of	 developing	 an	 alternative	
imagery	of	a	Turkified	Anatolian	culture	that	 is	related	to,	yet	distinct	 from	the	cultures	of	Turkic	
Central	Asia.	Thus,	one	can	argue	that	homelandists	trimmed	the	political	and	cultural	aspirations	





































                                                          
40	In	some	cases,	such	as	in	the	case	of	Urartian	civilization,	to	which	both	Armenian	and	Kurdish	nationalists	
trace	 their	 ancestry	 deploying	 essentialist	 and	 ethnocentrist	 historical	 discourses,	 the	 interpretations	 and		
narratives	of	the	archaeological	findings	blend	with	the	debates	on	the	minority	rights	in	Turkey	and	become	
even	more	 politically	 charged.	 They	may	 also	 attain	 a	 status	 of	 a	 taboo	 in	 public	 sphere	 as	 they	 present	

















In	 the	 Wilsonian	 world	 of	 1920s,	 where	 a	 shared	 ancestry	 was	 understood	 to	 be	
fundamentally	challenging	 for	 the	sovereignty	claims	of	discrete	nation	 forms,	Turkish	and	Greek	
nationalist	movements	were	 competing	 for	 the	 same	 territories	 through	warfare.	 In	 consequence	
on	both	sides	of	the	Aegean,	ruthless	projects	of	erasure	and	rewriting	of	the	shared	past	followed.	
The	Turkish‐Greek	population	 exchange	 (1923)	was	 the	 epitome	of	 these	 acts	 of	mutual	 erasure	
attempting	 to	 efface	 the	 Greek	 imprints	 in	 Anatolia	 and	 Ottoman	 imprints	 in	 the	 Peloponnesian	
Peninsula	and	the	Aegean	Islands42.	Against	this	background,	although	classics	was	recognized	as	an	
important	 academic	 field	 of	 study	 in	 the	 Turkish	 Republic’s	 modernization	 project,	 connections	
between	 anything	 Hellenic	 and	 Anatolian	 was	 unpalatable	 to	 the	 nationalist	 cultural	 map	 of	
Anatolia	 redrawn.	 43	 Thus,	 in	 the	 early	 national	 archaeological	 and	 museumification	 projects	
endorsed	 by	 the	 Turkish	 Historical	 Foundation,	 the	 Greco‐Roman	 sites	 were	 relegated	 to	 the	
discursive	 background,	 as	 shadows	 of	 ‘Anatolian	 Civilizations’.	 Reşit	 Galip,	 one	 of	 the	 leading	











the	 civilization	 carrying	 this	name	 is	nothing	but	 an	emergence	of	 the	Anatolian	 and	














































































































                                                          
46	See	Belge	(1994),	Akyıldız	and	Karacasu	(1999),	Açık	(2003),	and	Kahraman	(2002).	
47	 According	 to	Bilgi	 publishing	 house	 that	 owns	 the	 copyrights	 for	Kabaağaçlı’s	major	 books	 since	 1980s,	
each	 of	 his	 books	 sell	 1000‐2000	 copies	 each	 year.	 Over	 the	 years	 his	 books	 have	 sold	more	 than	 20.000	
copies	each	(Personal	correspondence	of	the	author	with	the	director	of	the	Bilgi	Yayınevi,	Bilgi	Küflü.	Unlike	
Mr.	Küflü,	 the	directors	of	 the	Remzi	Publishing	House,	another	holder	of	copyrights	 for	Şakir’s	works,	was	
not	 cooperative	 and	 did	 not	 respond	 to	 my	 inquiries).	 These	 numbers	 do	 not	 include	 the	 sales	 of	 street	
vendors	who	sell	pirate	copies.	Pirate	books	are	a	major	problem	for	 the	publishers	 today	 in	Turkey,	since	
illegal	publications	are	estimated	to	approach	50%	of	the	whole	books	market.		These	numbers	are	significant	
for	a	country	with	38	million	adult	readers,	but	the	best	sellers	are	defined	by	sales	of	10000‐15000,	and	an	




















































                                                          
48 The recent excavations in Troy provide further supportive evidence for similar connections. For	the	new	findings	
regarding	the	relationship	between	Hittites	and	the	Trojans	building	up	to	the	Homeric	times,	see	Starke	
(1997)	and	Latacz	(2001).	

































read	 these	 statements	 not	 as	 hypotheses	 subject	 to	 further	 investigation,	 but	 as	 facts.	 The	 article	 titled	
































contemporary	 realities.”	 (1966:487).	 If	we	 consider	 the	new	millennium’s	 ‘realities’—such	 as	 the	
negotiations	 between	 Turkey	 and	 EU	 for	 accession	 with	 all	 the	 political,	 economic	 and	 cultural	
ramifications	 of	 such	 an	 enterprise—we	 see	 that	 there	 is	 a	 similar	 political	 appeal	 in	 the	 fragile	
balance	ACD	strikes	between	inclusion	and	exclusion	to	the	national	identity,	and	the	malleability	of	
this	balance	conducive	to	be	fine‐tuned	and	synchronized	with	the	‘contemporary	realities’	that	are	
defined	by	different	 groups	 for	 different	 purposes.	 Such	 flexibility,	which	 is	 an	 alternative	 to	 the	
rigid,	 more	 exclusionary	 nationalist	 or	 religiously	 defined	 essentialist	 discourses	 prevalent	 in	
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